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In January 2020, the FES Communications 
Team planned to publish two issues of Perspective 
for 2020. It was also planned for these two is-
sues of Perspective to be a little more journal-like, 
with contributions focused on two particular 
topics: Leadership and Witnessing. We man-
aged to publish the first issue – Leadership After 
– in the middle of the Circuit Breaker in July. 
In that issue, we were primarily concerned with 
how leadership would look like post-crisis and 
in the context of the new normal. In these five 
months, campuses were closed, students were 
confined to Home-Based Learning (HBL), and 
our ministries scrambled to move onto the digital 
platforms. Five months on, it feels like many of 
us have started to get used to how campus and 
ministry would be like even for the year to come. 
If this is the case, what does it mean for anoth-
er core aspect of our student work? What would 
Christian student witness look like in this new 
normal? That has led to the critical concern for 
this issue and its title – Witness After.

When we want to see what the future holds, we
are often advised to first look at the past. So, we
begin this issue of looking ahead by first examin-
ing a brief history of “Wholistic Student Witness
on Campus” and understand the evolution of stu-
dent witness in the context of the FES ministry.

Besides a historical perspective, we also examine
the biblical viewpoint. This is done through John
Stott’s exposition of Acts 17:16–34, concentrat-
ing on Paul’s evangelistic strategy and “Motiva-
tion for Mission”.

This is followed by a graduate’s deep reflection  
on the importance of both conduct and content  
in our contemporary evangelistic strategies 
in “Evangelism After: Reflecting on our Ap-
proach to Evangelism”.

The next two articles then explore contempo-
rary issues, offering insight into the issue and 
proposing a way in which Christian witness 
might help. The first article deals with “Our 
Crisis Within: An Existential Crisis”, particu-
larly relevant in a period where certain occupa-
tions are labelled as non-essential. The second 
article is a walk through “Smol Talk, not Small 
Talk”, a game designed to encourage meaning-
ful conversations and connections, again rele-
vant in a period where conversations are dis-
couraging, and company is restricted.

We end the issue with hope! “Riding the 
Covid-19 Wave with Hope!” features critical 
principles and stories of how Christians have 
responded to this pandemic by witnessing the 
hope of Christ.

I hope you may find these articles helpful, par-
ticularly in re-imagining what Christian wit-
ness can and will look like in spite of all the re-
strictions going on. What new opportunities is 
God calling us to? What new strategies might 
we have to employ? 

May we prayerfully remain faithful to the call 
and guidance of our Lord. 

Jeremiah Goh  
CommuniCations team Lead

editorial
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Wholistic  
student Witness  
on campus
by: Kimhong hazra

At the heart of the FES ministry is our 
preoccupation with student witness. It has, by and 
large, meant bearing witness to the good news of 
the gospel of Jesus Christ to each new generation 
of students so that all students may have an 
opportunity to consider a forgiven life, one lived by 
faith in the teachings and claims of Jesus Christ.   

Life in the student world is constantly changing and 
evolving. So much so that even the term, “student 
witness”, in vogue at the start of the FES ministry 
in 1960, is referred to today, in FES community 
parlance, as “wholistic witness”.   

How did the FES community remain faithful to 
bearing witness to the good news through the march 
of life of some six decades? The FES Story Project 
(FSP) team was formed to reach out to former 
students willing to share their Christian Fellowship 
(CF) experience and collected a cache of memorable 
stories. The team is retelling the FES experience in 
six decades of student witness around three changing 
seasons in the forthcoming book The FES Singapore 
Story 1959–2019: Recollections and Reflections 
that will be published by FES in December 2020. 
This article is an extract offering a preview of the 
stories culled.

Nantah CF Early Years (late 1950s) 
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lishing a CF on the campus of every tertiary in-
stitution. They believed that the very presence of 
a flourishing CF was a way to proclaim the gos-
pel in the public space. However, the process to 
planting such a CF witness was not always clear 
cut even if rewarding in the long run. The former 
students belonging to the Nanyang University 
Christian Fellowship (NU CF or Nantah CF) 
have a story to share. 

NU opened in 1956 as a private insti-
tution for higher learning in the Chinese lan-
guage. It was located on the residential campus 
of the current Nanyang Technological Univer-
sity. In that same year, the student population 
was locked down on campus because of a cur-
few that was imposed in response to a struggle 
between authorities and members of the just-
banned Singapore Chinese Middle School Stu-
dents’ Union. At NU, Christian students gath-
ered for moral support and NU CF grew out of 
that “isolation”. During the interim between the 
formation of the CF and the completion of the 
official paperwork for registration, the CF was 
not eligible to book a meeting space on the cam-
pus. It was anticipated that it was going to take 
up to about a year before the registration process 
would be finalised. As a last resort, sympathetic 
faculty members improvised and opened their 
homes as a space for the to-be-registered CF to 
gather. The students, grateful for this generous 
offer of hospitality, met their hosts half-way by 
bringing their own chairs to the home. In this 
way, the community at NU was reminded of a 
Christian presence on their campus every Sun-
day evening, at the sight of a line of students, 
each carrying a chair and trekking across the 
campus. This line of students eventually length-
ened from 10 people to 40 chair-carrying stu-
dents. By the next year when NU CF were able 
to officially hold their first annual general meet-
ing in a campus lecture theatre, they had 100 
people attending. 1

towards articulating an Fes Philosophy  
of student Witness
Establishing a Christian presence in the public 

introduction

The first season, approximately between the mid-
1950s to the late 1960s, was a pioneering stage 
when students were just beginning to discover 
what it would mean to flesh out a Christian 
presence on campus. During the second season of 
the 1970s and 1980s, student enrolment at tertiary 
institutions was increased, thus compelling CFs 
to adapt to burgeoning numbers of students 
entering their campuses and attending their CF 
programmes. The third season that began in the 
1990s was one of many unprecedented challenges. 
One unique development of global proportions 
was the injection of digital communication and 
the Internet into almost every level of human 
transaction. In tandem with this mainstream 
development and influence that we now take 
for granted, the boundaries of student witness 
began to shift and re-conceptualise itself into a 
wholistic witness. 

PioneerinG SeaSon of the  
mid-1950S to 1960S

Student work and witness in the pioneering 
stage was galvanised by a commitment to a 
strong vision but also challenged by a post-
war context that was marked by scarcity and a 
mood of uncertainty. In the pioneering context, 
many Christian tertiary students were often 
first-generation Christians who knew only too 
keenly how their families had made sacrifices 
so that they may reap the advantage of a higher 
education. One pioneering leader shared that 
maintaining student witness boiled down to 
cultivating a lifestyle that was “disciplined, 
frugal and thrifty whilst still dedicated to 
remembering others”. Stepping up to serve 
in FES was an issue of discipleship, weighing 
the practical responsibility of “giving back” to 
the family for the sacrifices made to pay for a 
tertiary education, against a conviction to give 
and serve towards building a student movement 
almost from scratch. 

the Christian Fellowship Presence and Witness 
The founders of FES in 1960 prioritised estab-

1 Lau Jen Sin, 那时刻，我在 Present to the Moment: Journey of the FES Chinese Work Vol. 1 (Singapore: FES, 2017), 126–127.
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space through the life of a CF was an approach 
that, by and large, identified student witness 
during FES’ pioneering season. The Christian 
presence was a reminder and an invitation to the 
student world to consider an alternative explana-
tion for the meaning of human living. This ap-
proach was articulated by the first FES General 
Secretary, Bobby E K Sng in a 1969 article en-
titled simply as, “The Fellowship of Evangelical 
Students”,  

The student world is never static…. theirs 
is a world of relativism expressed by an intense 
thirst for finding values and meanings that can 
match the demands of the day. Standard answers 
seldom satisfy for theirs is the right to question, 
doubt and examine…. Failure to appreciate this 
basic feature can lead to irreparable damage be-
ing done in the field of evangelism…. The FES 
appreciates the unity of the whole man. We rec-
ognise the importance and legitimacy of the in-
dividual ’s intellectual, social and spiritual needs 
and responsibilities. To be converted means his 
whole being undergoes a change…. Finally, 
evangelism must be seen in the wider context 
of witnessing for the Lord. The registration of 
a “decision” is not an end in itself, but it must 
lead to a growth that will ultimately result in 
an integrated personality spiritually matured in 
Christ. 2

These issues of the day in 1969 that were captured 
and thought through with a Christian mind may 
or may not feel too different from or irrelevant in 
this millennium. The question might be, what are 
some of today’s pressing issues that the Chris-
tian presence may bear witness to? Christian 
presence, and by extension student witness, is by 
word and deed transmitted through Christian 
thinking and its engagement in the public space.

StrenGtheninG the chriStian 
fellowShiP SeaSon of the 
1970S to 1980S

During the 1970s and the 1980s, weekly big group 
gatherings in the public space was the hallmark 

of student witness on the campus of most FES 
affiliates. A few former student leaders from this 
season share that at its peak student participation 
in the various activities of the CF may be as much 
as 20% of the total campus student population.  
In this season, the public large group meetings 
singled out the Christian community on campus. 
Students knew where to go if they wanted to 
learn more about Christianity. 

CF identity in student Witness and evangelism
As the CF large group meetings gained notice as 
a regular feature on the campus, CF leaders also 
became aware of an emerging diversity in stu-
dent ministry. This diversity appeared in a series 
of new student groups establishing themselves 
on campus, alongside the FES CFs. FES affili-
ates needed to review their ongoing understand-
ing of student ministry, sparking much debate 
amongst CF members.

For the Varsity Christian Fellowship (VCF) at 
the then University of Singapore (1962–1980), 
they put their thoughts in writing and eventually 
published Total Evangelism in 1971. Total Evange-
lism was introduced as a manual to students on 
how they may guide their seeking friends into 
making a concrete decision of faith in Christ. 
The manual addressed a need to go beyond just 
initiating conversations with friends, to journey-
ing with friends in sealing their commitment of 
faith in Christ. It stressed that the new believer 
needs the help of a friend to discover their place 
in the wider Christian community and the local 
congregation. It underlined the theological foun-
dation that all Christians belong to the singular 
community of the people of God. This manual 
was subsequently picked up by other FES affil-
iates and each CF adapted the content to their 
own context. 

In general, the FES community was convict-
ed of student witness as the overall framework 
within which they embrace evangelism as a 
spiritual discipline. Evangelism was also under-
stood as a process, and less as a method or tool, 

2 E K Sng, “The Fellowship of Evangelical Students”, in Change and Challenge: Christian Thinking  on Contemporary Issues  
    (Singapore: FES, 1969), 38.
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Kimhong Hazra, a former VCFer, was FES staff worker attached to VCF from 1981 to 1984, and then was GCF Graduate Secretary 
from 1986 to 1988. From 1988 to 1997, she and her husband Ajit, served as IFES staff workers in Zambia and later in the IFES 
English-speaking Southern Africa region. Since 1999, she has been involved with students in theological training, firstly in Zambia 
and then in Singapore when she relocated home in 2004.

of spiritual transformation that begins with-
in the context of a sincere personal friendship.  
Such befriending sought to create a safe space for 
seekers and believers to exchange perspectives 
and insights on the meaning of the good news to 
one’s life journey. 

Whilst large group meetings in the public space 
had become iconic to the CF, it had also trig-
gered a complementary need for members to 
meet in small groups of six to eight people and 
make space to deepen in fellowship with God 
and with each other. Whilst the primary inten-
tion of these small groups was a platform for 
spiritual formation, it served equally well as an 
open invitation to enquirers interested to read 
and discuss the relevance and significance of the 
Scriptures to student life.

innovationS in the SeaSon 
of chanGe of the 1990S to the 
PreSent

The third season was marked by innovations to 
FES perception of student witness. This came 
about as both students and staff workers sought 
to carve a missional response to new trends tak-
ing place on the campuses. The new millennium 
opened up to a general concern felt amongst some 
campus administrations that divisive religious 
sentiments on the global front might potentially 
spill over into the student world.  Another chal-

lenge was the expanding communities of inter-
national students emerging on most campuses.  

Faced with these changing scenarios, students 
were stretched to think and admit that there were 
people whom they had pushed to the margins 
and fringes of their orbits of reality and concern. 
They felt that student witness was not confined 
to just reaching out to students on campus and 
needed to include the workers who maintained 
the grounds and serviced the campus communi-
ty. They felt stretched to dialogue with their peers 
espousing other religious faiths to build a cul-
ture of mutual trust and understanding on cam-
pus. They were also challenged to overcome their 
own apathy so as to extend a genuine ministry of 
caring hospitality to international students. Fur-
thermore, they also wanted to reaffirm how their 
faith must continue to bear witness in the public 
space and especially in the academy.

These modified lenses to the changing context on 
the campus of the 1990s and into the new mil-
lennium, led to the use of new vocabulary, such 
as “integral mission” and “wholistic witness”. The 
new language captures the context of redrawn 
boundaries on the scope and nature of student 
witness of the third season. Wholistic witness 
continues in the same vein as student witness as 
CF members continue to participate in a campus 
fellowship of Christians seeking to engage the 
campus in friendship and service. 

VCF Christmas 
at NUS (1983)
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introdUCtion

I wonder if you have ever compared the 
evangelistic strategy of Jesus with the 
evangelistic strategy of Paul? It makes an 
interesting comparison. Jesus wandered 
in a leisurely way through the fields and 
lanes of Galilee and Samaria. Paul moved 
purposefully from one strategic city cen-
tre to the next. The Apostle Paul knew the 
strategic importance of cities and so do 
we. Almost every university is situated in 
a city, and urbanisation, that is, the devel-
opment of an urban culture, is one of the 
major new facts of this century.

So what can we learn from the Apostle 
Paul about evangelising cities, especially 

Editor’s note: 
C. S. Lewis once said, “It is a good rule 
after reading a new book, never to allow 
yourself another new one till you have 
read an old one in between.” Employing 
this wisdom, we present here an article 
first published in the IFES Review 25 
(Nov. 1988), edited and reprinted here 
with permission. Despite it written 32 
years ago, many insights and thought-
provoking propositions John Stott 
penned down would surprise us on their 
relevance and applicability to the current 
era of Christian witness.

motivation  
for mission:  
an exposition of acts 17:16–34
by: John stott
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university cities? In his second and third missionary 
journeys, Paul concentrated on three particular cities, 
Athens, Corinth and Ephesus. Athens was the intel-
lectual centre of the ancient world. It was the site of 
the most famous university of antiquity, the birthplace 
of democracy and the home of Socrates, Plato and Ar-
istotle. Corinth was a great commercial centre, com-
manding the trade routes in every direction; north-
south by land and east-west by sea. Ephesus was one of 
the principal religious centres of the Graeco-Roman 
world. It was known as the warden and guardian of the 
Temple of Artemis, or Diana, as the Romans called 
her. In Ephesus, her magnificent temple was guarded 
by the Ephesians with immense pride. “Great is Ar-
temis of the Ephesians!” they shouted (Acts 19:28).  
The Temple of Diana was one of the seven wonders 
of the world.

PaUl’s MotiVes For Mission

Now I want to concentrate on Paul’s visit to Athens, 
which Luke describes for us in Acts 17. In particular, 
we are going to think about his motivation for mission 
in that great intellectual centre. 

Motives, or incentives, are a very important feature of 
our human life. We are human beings created in the 
image of God with rationality, so we need good rea-
sons for doing things. We need to know not only what 
we ought to be doing, but why we ought to be doing 
it. There are several motives or reasons for mission, for 
Christian evangelism.

1. obedience to Jesus Christ and to His  
Great Commission

 Obedience to Christ and to His Great Commis-
sion is one reason for engaging in mission, but 
mere obedience, doing something because we have 
to do it, is never the highest Christian motive.

2. love for Christ
 A higher motive than obedience is love: love for 

Christ who first loved us; love for people who don’t 
know Christ. However, there is a third motive that 
is higher still. It is certainly higher than obedience 
and I think it may be higher than love, although 
they overlap with one another.

3. Jealousy for the glory and the name of God 
The highest motive for engaging in mission is 
jealousy for the honour of God’s name. But, you 
may say to me, “Is jealousy ever justified in Chris-
tian men and women?” Yes, it is. But, you go on 
“Is jealousy not always a sin?” No, it is not always 
a sin. To be jealous is to resent the presence of a 
rival. And whether our jealousy is good or evil 
depends on whether the rival has any right to  
be there. 

 If you are jealous of another student at university 
who threatens to be more brilliant than you, per-
haps in sport or in academic excellence, such jeal-
ousy is wrong, because our rivals have every right 
to be there and none of us can claim a monopoly 
on brilliance. That is sinful jealousy. But if a hus-
band or wife is jealous because a third person has 
intruded into their marriage, then their jealousy is 
a righteous jealousy, because the husband and the 
wife have promised to take each other to the ex-
clusion of everybody else and to love and be loyal 
to one another exclusively for ever. A third person 
who intrudes into that relationship has no right 
to be there. Such jealousy is a righteous jealousy, a 
proper jealousy. 

It is in this sense that God is said to be a jealous God, 
because He is God and there is no other; He refuses 
to share His glory with anybody else, God has no ri-
vals, for there is no other God. Therefore, any creature 
which claims to rival God has no business to be there. 

to be jeaLous is to resent 
the presenCe of a rivaL. 
and whether our jeaLousy 
is good or eviL depends 
on whether the rivaL has 
any right to be there.

“
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God is jealous for the honour and glory of His name 
because He is God and there is none other.

God’s people should share God’s jealousy for His 
name. We should be able to say with Isaiah, “I have 
been very jealous for the Lord God of Hosts.” We 
should hate idolatry. We should hate every attempt to 
rival God. We should burn with jealousy for the hon-
our and the glory of God. And, since God has exalted 
Jesus to share His throne, to be at His right hand, and 
has given Him the name, the dignity, and the honour 
beyond all others, that every knee should bow to Him 
and every tongue confess Him Lord, we should be 
jealous for the honour of Jesus as well, long that Jesus 
Christ be given the honour that is due to His name. 
That is what stirred Paul in Athens.

So, what lessons are we able to learn from Paul’s be-
haviour in Athens?

lessons to learn

a) the Comprehensiveness of His Message  
Paul proclaimed God in His biblical fullness. The full 
biblical revelation of God was included in his message: 
God is Creator, Sustainer, Ruler, Lord, Father, Judge. 
Paul took in the whole of nature and he encompassed 
the whole of history. He passed the whole of time in 
review, from the creation to the consummation, when 
Christ comes again to judge. He emphasised the 
greatness of Almighty God, not just as the beginning 
and the end of all things, but as the One to whom we 

humans owe our being and to whom one day we must 
give an account. He argued that human beings already 
know this by the light of nature and are therefore in-
excusable, as Paul goes on to say in Romans chapter 1. 
So, he calls on them with great solemnity to repent of 
their inexcusable idolatry. 

All this is part of the gospel, or at least, it is the in-
dispensable background and introduction to the gos-
pel without which the gospel cannot be effectively 
preached. My own conviction is that there are many 
people who reject our gospel today, not because they 
perceive it to be false, but because they perceive it to be 
trivial. It is too small for the complexities of modern 
life. We need a bigger gospel. We need the fullness of 
the biblical gospel. Men and women today want an  
integrated worldview into which they can fit all their 
experience, a worldview that makes sense of their  
experience, and does not offend their intellect. So, 
we have to grapple with the problem of how to com-
municate the gospel in a way which resonates with  
modern men and women and speaks to their condi-
tion of alienation and lostness. We have to interpret 
the gospel to them in a way that makes sense. We 
need to learn from Paul’s proclamation of the gospel 
to the Athenian philosophers that you cannot preach 
the gospel of Jesus without preaching the doctrine of 
God. You cannot preach the cross without also preach-
ing the creation, you cannot preach salvation without 
also preaching judgement. The world of today needs a 
bigger gospel, the full gospel of Scripture: what Paul in 
Acts 20:27 calls ‘the whole counsel of God’.

so, we have to 
grappLe with the 
probLem of how 
to CommuniCate 
the gospeL in a way 
whiCh resonates 
with modern men and 
women and speaks to 
their Condition of 
aLienation

“
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B) the Versatility of His Methods 
We have seen how Paul made known the good news 
of Jesus in the synagogue, in the marketplace and on 
the Areopagus. I am amazed that the same evangelist 
could adapt himself to these three situations. What 
can we learn from that? The nearest equivalent to the 
synagogue for us is the church, the place where reli-
gious people gather. There is a very important place 
for evangelism in the church building and in church 
services, because they are full of nominal Christians 
who are Christian in name only and not in heart or in 
reality. Religious people need to hear the gospel. They 
need to understand that it is possible to be religious 
without being Christian. So there is a place for evan-
gelism in the church. We need to take fellow students 
to evangelical churches in our university city, in which 
the gospel is preached.

Secondly, the equivalent of the ‘agora’ – the market-
place, or the city centre – is the local park, the mar-
ketplace, a local cafe or disco, or maybe the student 
cafeteria or restaurant where students and others gath-
er when they are at leisure. We need to pioneer new 
ways of ‘gossiping’ the gospel, sharing the gospel with 
people in an informal setting, perhaps eating our lunch 
together, and seeking an opportunity to share the good 
news of Jesus with the casual passers-by who happen 
to be in the restaurant at the same time.

There is no precise modern equivalent of the Areopa-
gus, but the nearest equivalent is surely the university. 
There is an urgent need to learn to present the gospel 
to intellectuals today in a way which does not offend 
their intellect. Of course they have to humble their in-
tellect, but we do not ask them to stifle their intellect 
or close their mind. We need to argue with them out 
of the Scriptures as Paul and the other apostles did. 
There is a place for reasoning; there is a place for ‘lec-
ture’ evangelism.

For secular intellectuals, church evangelism won’t 
do; they never come to church. Probably street evan-
gelism won’t do either, so we have to invite them 
to apologetics ‘lectures’ or evangelistic addresses in 
which the gospel is systematically, rationally, cogent-
ly and coherently presented to them in its fullness.  
I pray that God will raise up throughout IFES more 

gifted communicators who are prepared to out-think 
the intellectuals of the day, in order to convince them 
of the truth of the gospel. 

I am very impressed in the Acts that, at the end of some 
of Paul’s missions, we do not read that so many were 
‘converted’; we read so many were ‘convinced’ (Acts 
17:4; 19:26; 28:23–24). Luke often says that Paul ‘per-
suaded’ people, and as a result they were ‘convinced’. 
Now we never say that. At the end of a mission we say, 
“Thank God, there were 100 conversions”. Have you 
ever said, “Thank God, there were 100 persuasions” or 
“100 convictions”? We might be more biblical if we 
did. That is how Luke describes the apostolic meth-
od of evangelism. Please do not misunderstand me.  
I am not saying that persuasion is a substitute for the 
Holy Spirit. Arguments and the Holy Spirit are not to 
be set over against each other as alternatives because 
the Holy Spirit is the Spirit of truth. Wherever the 
Holy Spirit is at work He is concerned to teach people 
the truth and to convince them about the truth. What 
the Holy Spirit does is to clear away people’s miscon-
ceptions and enable them to attend to the arguments. 
Then the Holy Spirit brings people to conviction and 
to belief, not in spite of the evidence, but because  
of the evidence which He has opened their minds  
to receive.

C) the depth and Power of Paul’s Motivation 
Why is it, I often ask myself, that comparatively few 
of us are really zealous evangelists? Why is it that so 
many Christians are deaf and dumb Christians: deaf 
to the Great Commission of Jesus and dumb because 
they’ve never opened their mouth in witness? The 
churches are full of deaf and dumb Christians who 
have never listened to Scripture and never given their 
testimony to Jesus. Why is it? My conclusion is that 
we do not speak as Paul spoke because we simply do 
not feel as Paul felt. We have never had this paroxysm 
of indignation that he had; divine jealousy has nev-
er stirred within us. We pray the Lord’s Prayer. We 
say “Hallowed be your Name”, but we do not seem to 
mean it because we do not care that the name of God 
and of Jesus Christ is profaned in our university or 
city. Why do we not feel this paroxysm of indignation 
and jealousy? We need to go back one stage further 
still. We do not speak as Paul spoke because we do 
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not feel what Paul felt, and we do not feel what Paul 
felt because we do not see what Paul saw. That is the 
order: he saw, he felt and he spoke; from his eyes to 
his heart to his lips. 

When Paul walked round Athens he did not  
simply notice the idolatry; the Greek verb is stronger 
than that. It means he looked and looked, and then 
he reflected upon what he was seeing. He thought 
and thought about it until the fires of holy jealou-
sy were kindled in his spirit. And he said to himself, 
“Here are men and women, created by God, in the 
image of God and for God, who are living their lives  
without God and who are giving to idols which are 
no gods the glory that is due to God alone.” When 
he saw how these human beings were diverting 
their worship from the living Creator God to idols 
of their own manufacture, false gods, substitute  
gods and no gods, Paul was deeply stirred with  
jealousy for the name of God the Creator. The  
tragedy and the horror of the idolatry of Athens 
gripped his mind and his heart until he could be si-
lent no longer.

ConClUsion

The Lord Jesus wept over the city of Jerusalem. Have 
you ever shed a tear for your city? Paul was deeply 
wounded by the idolatry of Athens. Has the modern 
idolatry of your university or city ever stirred you? 
There may be no images of Jupiter or Neptune or 
Apollo in our cities and universities but our fellow 
human beings are idolaters nonetheless; they follow 
false ideologies and they are not giving to the living 
and true God the glory and the worship that is due 
to His name. I want to urge you to walk round the 
streets of your cities and walk around your campus 
and look at the faces of your fellow students and 
reflect on the fact that these are men and women 
created in the image of God, who are not giving to 
God the glory due to His name. I want to urge you 
to go on looking and thinking and praying until the 
fires of indignation are kindled within you. It is not 
until we see as Paul saw that we shall feel as Paul felt. 
And it is not until we feel as Paul felt that we shall 
ever speak as Paul spoke. 

have 
you ever 
shed a 
tear for 
your 
City? 

John Stott (1921–2011) was an author, preacher, pastor, and founder of Langham Partnership, an organisation that seeks to equip  
pastors and leaders in the Majority World with God’s Word. Stott had a long association with the International Fellowship of  
Evangelical Students (IFES) and its affiliates in all his years of public ministry.
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In today’s world, information about anything un-
der the sun is widely available, especially on the 
Internet. People are also well-connected with 
each other in sharing views and ideas. It is very 
likely that most of the people around you have al-
ready heard the gospel and may not be willing to 
listen to your sharing again. As such, evangelists 
(by this, I mean anyone who shares the gospel) 
face many painful rejections and discouragements 
today. At the same time, we see many non-believ-
ers beginning to engage with Christians because 
they see the good works done by Christians. If 
this is so, is there still a need to share the gospel 
with them? Wouldn’t it be more important to fo-
cus on living out Christlike lives to show them 
that the gospel is good and true? 

It is necessary to highlight that this article 
intends to encourage readers to reflect on their 
approach to evangelism, which ultimately trans-
lates to how one should prioritise resources and 
time for evangelism. Everyone has an equally 

limited amount of time, but not everyone has 
the same number of commitments. Focusing on 
one aspect is always at the cost of the other, so 
prioritising becomes important.  

Understanding the Question 
A church brother who is well-versed in apolo-
getics and evangelism once said that there are 
three areas evangelists (by this I mean anyone 
who shares the gospel) need to work on – con-
tent, conversation and conduct. Content is about 
having a good understanding about the gospel, 
theology, apologetics, and so on. Conversation 
is mostly about conversing and the relationships 
we have with the people around us. Conduct 
refers to whether we are living Christlike lives. 
While we juggle evangelism with other commit-
ments in life, we should also consider these three 
factors in our efforts to do evangelism. 

Based on this analysis, the question raised above 
is whether we should prioritise conduct over 

evangelism 
after:

reflecting on our 
approach to evangelism

by: cao Junbo
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content, and whether content is still important 
in this world of information abundance. Should 
I spend my time doing good works rather than 
studying and talking about content? To answer 
questions like these, it is vital to look at the pur-
pose of evangelism again in the context of God’s 
grand plan to restore humanity to what God 
created us to be.

God’s Grand Plan 
God created human beings to love Him with all 
that we are, all that we have, and to love one an-
other as ourselves, in response to God’s love. In 
doing so, God intended to form us into a loving 
community with Him as our Head. But as we 
have seen in the Bible, human beings chose to 
love themselves more than anyone and anything 
else, and as such, have fallen short of God’s pur-
pose of creating us. As a result, we see havoc in 
God’s good world, and broken relationships with 
God, and with each other. This is what sin is. 
Now that Jesus came to die for our sins, we are 
called to live for this divine purpose again. Even-
tually, God is going to make all things new and 
bring about this perfect and loving community 
once again. Meanwhile, Christians are called to 
become God’s co-workers in sharing the good 
news to all fellow humans and to bring them 
back home to God with the help of the Holy 
Spirit. This, to put it simply, is evangelism. 

our role in evangelism 
In this modern world, we often evaluate the 
effectiveness of evangelism with numbers. We 
ask questions like “how many people committed 
their lives to God during the Christmas evan-

gelistic event?” But this is to assume that our 
role in evangelism is simply to ‘convert’ as many 
people as we can. We are mistaken. Conviction 
of one’s sins and commitment to Christ Jesus 
is the work of the Holy Spirit in the hearts of 
sinners. Our role in evangelism, though being 
instruments that God uses for conversion, is 
nevertheless to bring the truth of the gospel into 
the hearts of the non-believers accurately and 
persuasively, so that they can make an informed 
and life-changing decision to commit their lives 
to God. 

But what does it mean to “make an informed 
and life-changing decision to commit their lives 
to God”? Many times, we grow so numb that 
our goal in doing evangelism becomes merely 
producing a behavioral copy of ourselves – to 
‘make’ the non-believer a churchgoer who will 
serve in church and attend a cell group – instead 
of aiming for them to conform their heart to 
God’s heart.  

A few years ago, my church cell groups were 
discussing the role of testimony in evangelistic 
messages. Often, testimonies in evangelistic 
messages take the limelight because they are 
more ‘effective’. In our discussion, we highlight-
ed that testimonies often emphasise how God 
helped people out of a very dire situation. This is 
effective in convincing people that God will do 
the same for them if they believe in Jesus. How-
ever, if this is the only reason why they believe 
in Christ, it would give them a false expectation 
that God will always remove difficulties for 
them. This kind of thinking suffers from the 

our roLe in evangeLism, though being 
instruments that god uses for Conversion, 
is nevertheLess to bring the truth of the 
gospeL into the hearts of the non-beLievers 
aCCurateLy and persuasiveLy, so that they 
Can make an informed and Life-Changing 
deCision to Commit their Lives to god.

“
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same fundamental problem of the prosperity 
gospel, and that is, there is no true repentance.

I remember a sister shared with me that a friend 
of hers claimed to have believed in Christ during 
an evangelistic event. However, when that friend 
was taught about sin, she stubbornly insisted 
that she was not a sinner. When Jesus began his 
ministry, he proclaimed, “Repent, for the king-
dom of heaven is near” (Matt. 3:2). But how can 
one truly repent without first recognising that 
one is a sinner? If one is not a sinner, then what 
is there to repent? I cannot help but to wonder 
about the content that was presented during the 
evangelistic event.

True repentance involves changed behaviour, but 
not just behaviour. It involves turning away from 
selfish and self-centered love towards loving 
God and others. False repentance is one where I 
change my behaviour to trade for God’s material 
help and blessings – I am still the center of it all. 
True repentance is to let God be the center of 
the whole of my life instead of just the “reli-
gious part”. It is to conform to the heart of God. 
Therefore, while testimonies are good bridges 
to the gospel, it cannot serve as the gospel itself 
because it does not reveal God’s heart for human 
beings accurately for the non-believers to make 
an informed decision.

is Good Conduct enough? 
With the goal and our role in evangelism stated, 
the next question to ask is whether having good 
conduct is sufficient for us to fulfil our role in 
evangelism. Frankly speaking, the answer is “no”. 
Good conduct has similar effects to that of testi-
mony. When non-believers see the good conduct 
of Christians, it may make them wonder about 
the motivation behind it, and how they can also 
have such conduct themselves. If wanting to 
become good is the only motivation in becoming 
a Christian, wouldn’t it still be self-centered, and 
God becomes a tool to fulfil our moral pride? 
Nevertheless, like testimonies, good conduct can 
be a useful bridge to the content of the gospel. 

I remember listening to a story shared on the 
pulpit about a father and a delinquent son. The 
son was very disobedient and often got into 

trouble, so much so that the father almost gave 
up hope on him. Their father-son relationship 
was an antagonising and agonising one, filled 
with quarrels and bitterness. The father, on the 
other hand, was very hostile towards Christian-
ity and was very upset when his son turned to 
Christianity. After becoming a Christian, the 
son began to transform. One day, he suddenly 
knelt before his father in tears, and apologised to 
his father for all the pain he had caused his fa-
ther. At the sight of this, the father broke down 
as well and exclaimed, “Who is this God that 
can change my son like this?” 

This story was shared to encourage the congre-
gation not to be so hard up on the content but 
focus more on good conduct. While I do agree 
with the intention to encourage people not to 
neglect their good conduct in Christian living, 
I feel that this subconsciously creates a false 
chasm between good conduct and content. The 
problem is that, if we are satisfied with simply 
good conduct, then who is going to answer the 
father’s question accurately and convincingly, so 
that he will make an informed and life-chang-
ing decision to commit his life to God as well? 
The son’s good conduct brought his father to the 
doorstep of the gospel, but who is going to bring 
him in? 

The question should not be “conduct or con-
tent?”, because both are needed to make disciples 
of Jesus Christ. Moreover, good conduct should 
be the natural outflow of genuine faith. It is the 
natural outcome of loving God with our all and 
loving one another as ourselves. It should not be 
produced for the sake of evangelism. The ques-
tion, then, should be “what content?” and “how 
to converse?”.

What is the right Content? 
Even with the abundance of information today, 
it does not mean that non-believers have the 
right content about the gospel. Many non-be-
lievers may have already heard these claims of 
the Christian faith, “All are sinners. Jesus died 
for our sins and rose on the third day. Believers 
in Jesus will go to heaven and non-believers will 
go to hell”. But is this enough for the purposes 
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of evangelism? If this is all that we provide, in 
terms of content, to a non-believer to base his 
acceptance or rejection of the gospel on, then it 
is no wonder that non-believers do not bother to 
listen to us repeating the same thing. Such con-
tent is not enough to bring the gospel accurately 
and persuasively into their hearts. It may even 
push people away from the gospel. 
Jesus taught us to “do to others as you would 
have them do to you” (Luke 6:31). This principle 
applies to evangelism too. Imagine a friend of 
another faith trying to proselytise you with the 
same methods you are using for other non-be-
lieving friends. How would you feel? What 
would it take for this friend to move your heart? 
We certainly would not be willing to listen if 
they make it painful for us to hear. Yet, we tend 
to make sharing the gospel an uncomfortable 
experience for both ourselves and our listeners.

When we share, we tend to assume that our 
non-believing friend agrees that whatever the 
Bible says is true. In fact, we should be thankful 
that our non-believing friend did not outrightly 
reject the Bible as false in the first place. We 
cannot expect to convince our non-believing 
friend that sin is real and relevant just “because 
the Bible says so”. Why would non-believers 
accept the good news if this news is not good 
for them? How can non-believers consider the 
good news as good if they do not recognise their 
condition as sinners and the dire implications of 
it? And how can they recognise their condition 
as sinners if we merely tell them “because the 
Bible says so”? 

I am not saying that we need to always prove the 
Bible as inerrant before sharing the gospel either. 
That is an arduous process that often distracts 
people from the gospel. What I am saying is that 
we need to understand, and help our non-believ-
ing friends know the reasons behind the claims 
of the Bible. Some examples are “why did Paul 
say that all have sinned and fall short of the 
glory of God?” Instead of just stating that the 
Bible says that sinners go to hell, we need to first 
explain what sin is and how it separates us from 
God. Instead of just saying that we are all siners 
living in a fallen world, wouldn’t it be better if 

we can also help our friend see how they are 
experiencing the fallenness of this sinful world? 
The key is whether we can help our friends see 
the truthfulness and relevance of biblical claims 
even from their own experiences in life. 

Moreover, in our content we need to take care 
that we do not use Christian jargon without 
explaining what they mean, or worse, we do not 
even understand these terms ourselves. There 
are also some terms that carry a different mean-
ing in the worldview of a person from another 
culture. For example, the indoctrination of 
Hollywood has implanted in our generation the 
idea of heaven as a place full of bliss, with angels 
playing the harp, and we can get everything we 
want. Hell, on the other hand, is portrayed as 
a burning inferno with the devil torturing us 
with their tridents. In contrast, the essence of 
the biblical heaven and hell is whether we are 
with God eternally, or cut off from God for-
ever. Again, the Chinese generally understand 
“sinner” as “criminal” and they would feel greatly 
insulted if they are called “sinners”, especially 
when they have not committed any crime. It is 
a humiliation on their own character as well as 

the key is whether we 
Can heLp our friends see 
the truthfuLness and 
reLevanCe of bibLiCaL 
CL aims even from their 
own experienCes in Life. 

“
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their family upbringing. These misalignments 
of understanding would eventually fester into a 
deadly wound in the spiritual life of anyone who 
is considering the gospel. The issues mentioned 
above are not exhaustive but basic and important 
to evangelising in today’s context. These issues 
require hard work in learning, reflecting, con-
versing, and steadily building up of our acquain-
tance and knowledge of the Christian worldview, 
and how it compares with other worldviews. It is 
a life-long learning that we accrue over time that 
both improves our relationship with God and 
our evangelistic efforts. If you are looking for a 
place to start, consider writing the gospel down 
as if you are writing a letter to a non-believing 
friend who asks you what the Christian faith is. 
Then, look at your write-up from the perspective 
of a non-believer and reflect on how to improve 
it. You can even get a non-believer friend to see 
if they understand and give you some feedback 
for it.

Bridging the Content 
Nevertheless, even with good content, we still 
need to overcome the barrier of conversing 
about the content. Since conversations about 
the gospel are very difficult to unlock, we could 
start with having conversations on important 
issues about human beings that even non-be-
lievers will care about. For example, humanity’s 
desire for meaning, for entertainment, and for 
love. Themes like human selfishness, evil, and 
suffering are all good topics of discussion and 
can provide a bridge to the gospel. My wife and 
I had a discussion with our friend who is a nurse, 
about filial piety of children and how it affects 
their parents who have terminal illness. We talk-
ed about what true filial piety is and how often 
people merely put on a show of being filial.

Other ways we can initiate conversations with 
others could be through watching an anime or 
movie about the purpose and meaning of life 
together with a friend before discussing about it. 

We could also exchange views about any recent 
news that reveal the nature of the human heart, 
like people fighting over toilet paper before the 
circuit breaker period. These are all conversations 
we can have that can eventually lead to a recon-
sideration of the gospel message.

Conclusion 
Although people generally think that they know 
enough about the gospel already, it would be a 
mistake to assume that they have fully under-
stood the gospel. In fact, it is even dangerous to 
think that Christians have sufficiently under-
stood the gospel. As such, both good conduct 
and content are still necessary. Without good 
conduct, content is unconvincing. Without good 
content, conduct is misleading. Good conduct 
without good content produces “God-users”, 
but good conduct and good content produces 
disciples who are willing for God to use. 

As we face the rejections and indifference of this 
generation, we must not retreat into just having 
good conduct. We need to continue to equip 
ourselves with good content for evangelism, and 
for our own faith to grow while living with good 
conduct. Finally, and most importantly, with the 
help of the Holy Spirit, may we become the salt 
and light of this world, turning people’s hearts 
back to God. 

During his undergraduate days, Junbo joined the NUS Chinese VCF and served in the Exco for AY 2017/18. He majored in Philosophy 
and graduated from NUS in 2019. Currently he works as a trainer in Parables@Work.
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our 
crisis 
Within 
by: harmanata sutanto 

an existential Crisis
What is it that makes existence a crisis to some 
people? Some say that it is a gift to be here, oth-
ers would suggest otherwise, and yet the ques-
tion still remains. But, what do people usually 
mean by “existential crisis”? Having lost the sense 
of purpose or direction to life? The inability to 
find meaning in life? These are indeed important 
questions to ponder, but have we ever asked our-
selves, “what caused this existential crisis in the 
first place?” Although there were some attempts 
to solve this question, as it turns out, there really 
is no direct answer to this due to a variety of fac-
tors, such as, the person’s psychological makeup, 
the environment one grew up in, decisions made 
throughout one’s life, and many more.

For the past year or so, a group of university stu-
dents including myself gathered in an attempt 
to tackle and discuss this issue. It was done as a 
project to impact our community by addressing 
this problem, particularly, to people within our 
age group. Our main point of interest is how the 
“existential crisis” itself may affect the mental 
health of a person and what we can do to help 
them. Thus, theoretical background was needed 
before we could move on. To do this, research was 
done for a couple of months to identify the cause 

of this existential crisis. It is important to note 
that the theories and categorisations found are in 
broad terms. As such, it is by no means a defin-
itive way of identifying how a certain individual 
may experience an existential crisis.

Why do People Have an existential Crisis?
Before we delve into the question at hand, let us 
first define what an existential crisis refers to in 
this article. For simplicity, it is determined that an 
existential crisis will exclusively denote the state 
of dilemma of whether or not a particular person’s 
life has meaning or purpose. Here, meaning and 
purpose does not necessarily have to be some-
thing specific, but whatever is the case, it will be 
accounted for. With this in mind, for each de-
scription of why an existential crisis occurs, the 
term will be referred according to this definition. 
The next couple of sections are depictions from 
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the discipline of psychology which could give 
some answers to the main question.   

Maslow’s Hierarchy of needs
According to Abraham Harold Maslow, the needs 
of a human being, in order, are fulfilled through 
five stages: physiological needs, safety needs, be-
longingness and love needs, esteem needs, and 
self-actualisation (Maslow, 1943). Here, physio-
logical needs must first be satisfied before being 
able to fulfill the next set of needs. However, an 
existential crisis is described here as a psycholog-
ical conundrum concerning the person’s signif-
icance within this world. It can be determined, 
then, that an existential crisis will occur under 
belongingness and love needs, esteem needs and 
self-actualisation. Only when people are able to 
sustain themselves to continue living will they 
realise that just being able to live is not enough. 
A human being also requires a sense of belong-
ingness to a particular group, to be able to feel ac-
complished about whatever one has done in life, 
and to achieve self-contentment to what one has 
contributed socially. As a result, if a person fails 
at least one of these stages, the person will expe-
rience a certain emptiness within due to the ab-
sence of contentment in what was accomplished, 
which then, gives rise to an existential crisis.

erik erikson’s stages of Psychosocial 
development
As described by Erik H. Erikson, personality is 
developed through a predetermined sequence 
within eight stages of psychosocial development. 
On each stage, there are two possible outcomes 
which are either positive or negative. These out-
comes will each affect the performance of how a 
person’s personality is developed. With regards to 
this, it is also described that during adolescence – 
around the age of 12 to 18 – a child will either es-
tablish a sense of identity or they will go through 
an identity crisis (McLeod, 2018). The concept of 
an existential crisis here is correspondent to Erik-
son’s definition of an identity crisis. In addition 
to that, a study done by Mary Andrews portrays 
that there are three types of existential crises: 
sophomore crisis, adult existential crisis, and lat-
er existential crisis. From there, it was depicted 

that sophomore crisis is caused by difficulty in 
finding resolutions to the various aspects of one’s 
identity. Similar to this, adult existential crisis 
is a result of the same set of issues but with the 
addition of more complex problems. In contrast, 
later existential crisis involves a person’s incen-
tive to improve one’s life before illness and death 
creeps in (Andrews, 2016). Our main focus here 
is on sophomore crisis, which is the earliest stage 
of existential crisis that occurs within the age of  
adolescence.     

Findings
Let us now discuss what our group thinks can 
help alleviate the burdens of an existential crisis, 
by answering one of the most common questions 
which causes an existential crisis. Depending 
on the situation, many of us may face different 
questions throughout our lives. But one of the 
most significant would be to know our purpose 
in this life and whether or not it has meaning. In 
essence, why we are here? The next two sections 
will briefly describe one of the perspectives re-
garding this issue from a philosophical and theis-
tic (Christian) point of view. For further reading, 
references are provided.

Philosophical View
One common theory which attempts to answer 
this question is called existentialism. The theory 
states that “existence precedes essence”, which 
was first described by Jean-Paul Sartre (Crow-
ell, 2020). In short, existentialism depicts how it 
should be the responsibility of each individual to 
decide or determine their own purpose or essence 
to their lives. It implies that every person born 
into the world lacks any real inherent importance, 
which is also described by Jean-Paul Sarte as “the 
absurd”. This term refers to the search for answers 
in an answerless world. Here, it is important to 
note that this theory refutes the idea that God – 
whether he exists or not – created this universe 
for a particular reason. Thus, there are no abso-
lutes such as the Bible to abide by. 

However, a problem with this is that if one is to 
decide one’s own purpose and no absolute au-
thority should be abided by, then any purpose 
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could be considered legitimate, including murder, 
to a particular group of people. This indeed as-
sumes that no morality exists within the human 
itself, but how can morality be explained from a 
world without a God? Because, morality inher-
ently is the standard at which an individual is able 
to distinguish between what is good and bad. In 
the absence of a creator for the standard moral-
ity of good – which is God Himself – morality 
within a person cannot exist since they have no 
neutral grounds to justify the goodness of some-
thing. Hence, even under the theory of existen-
tialism itself, God must  exist in order to justify a 
good cause or purpose. Gregory Koukl describes 
another way of looking at it – “The greatest evil 
has not come from people zealous for God. It has 
resulted when people are convinced there is no 
God they must answer to” (Koukl, 2009). 

theistic View
In contrast, the Bible describes that every person 
is born into the world with a purpose in mind. 
Some of these can be referred to from the Bible, 
which are: to display the glory of God (Gen. 1:26), 
to proclaim the works of God (1 Pet. 1:18–19, 
2:9), to live just as how Christ had lived (1 John 
2:6), and many more. But fundamentally, the pur-
pose of the creation of humans is to be within the 
presence of the Lord. This quite frankly illustrates 
why when mankind sinned for the first time, God 
came to Earth so that those who believed in Him 

would not perish but return to His eternal glory 
( John 3:16). In addition, to be in the presence of 
the Lord indeed is coherent with the human na-
ture as well. Human beings tend to have a certain 
emptiness within their hearts, where it will con-
tinuously desire for something more – an unend-
ing dissatisfaction to what they have. However, 
since this universe is at its center, finite, nothing 
in it will ever fulfill the infinite discontentment 
humans have. Hence, only God – of an infinite 
nature – is the only being capable of satisfying the 
human’s unrelenting desire.

Proposed solutions
With all the gathered information, these are the 
solutions we propose when facing an existential 
crisis. First of all, when contemplating about 
one’s existence, some people may experience anx-
iety, loneliness, despair, helplessness, and many 
other emotional aspects (Butėnaitė, Sondaitė, 
and Mockus, 2016). It is important, then, to first 
be calm and keep a relaxed mind. Overreaction 
of an emotion can cause more negative thoughts, 
but may also cloud our judgement when dealing 
with other problems. Next, the person must com-
mit to deal with the issue. By committing, one 
could attain motivation to search for answers to 
the problem in itself and become inquisitive. It is 
also helpful to write down what is in the person’s 
mind, since writing down also helps an individ-
ual to think and overcome the issue. Difficult as 
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it may seem, with a composed mind, the pursuit 
for answers should be less daunting. Another 
solution would be to consult with someone who 
is trustworthy. It could either be a close friend, 
mentor, or, if you are a believer, pastoral care is 
typically available at the local church. General-
ly speaking, the principle is similar with the first 
proposed solution. The only difference is that you 
are entrusting someone else to be the calm and 
level-minded person, instead of yourself, to help 
you go through your turmoil. 

Conclusion
All in all, an existential crisis is a state where 
many people face and can affect an individual’s 
mental health. However, it will only get worse for 
you if left unattended. Hence, it is crucial that the 
condition is properly dealt with. A recommended 
course of action is to keep looking for answers 
and be inquisitive. In addition, consultation with 
another trusted individual or pastoral care could 
also help level out the distress that is happening in 
your mind. Although there are many difficult yet 
intriguing questions to ponder, ignorance is never 
the answer. The world may be cruel, but “what-
ever is true, whatever is noble, whatever is right, 
whatever is pure, whatever is lovely, whatever is 
admirable – if anything is excellent or praisewor-
thy – think about such things” (Phil. 4:8, NIV). 
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creative 
outreach:

smol 
toK
   by: Joel lim

On 14th November 2019, Singapore Institute 
of Management Students’ Christian Fellowship 
(SIM SCF) planned to make the school talk! The 
CF members (CFers) gathered at an open space 
next to Subway in the morning, setting up the ta-
bles, snacks, and cards, ready to meet new friends. 
Though the day started off slowly, eventually the 
tables were filled and snacks were eaten. Con-
versations were happening and friendships were 
made. 

In this event, the CFers used a card game called 
Smol Tok to engage the school in conversations, 
not only for the CFers to get to know the stu-
dents around the school, but to also encourage 
the school population to have deeper conversa-
tions with each other. The game simply composed 
of cards with questions on them that the CFers 
could use to ask the students who walked in. The 
unique thing about these cards were that they 
were rated on how intrusive the questions were. 
This made it possible for the CFers to curate and 
organise the cards so that the less intrusive ques-
tions would be asked first to allow the group to 
warm up to each other. While simple, but with 
proper facilitation, the CFers were able to break 
through the great wall of awkwardness to allow 

for more comfortable and authentic conversa-
tions to take place.

This was the very reason why the event was 
planned. The outreach committee of SIM SCF 
had found that it was a really big issue in the 
school where it was very common for students to 
have superficial interactions with their peers. As 
they were struggling to find ways to engage the 
campus as a whole, the committee began to think 
of how they could encourage the CFers to step 
out of their comfort zones to engage with the 
participants, who may have been reluctant to have 
such interactions with them in the past. I was re-
ally glad to hear that they had these questions as I 
had similar questions many years ago when I first 
started to think of different, non-traditional ways 
of outreach. 

When I became a part-time FES staff worker, I 
was very interested to hear from the students how 
they thought they could engage with their peers. 
Of course, at the start, the conventional ideas of 
giving out gift bags or mandarin oranges during 
Chinese New Year were suggested. But after 
more discussion, the outreach team started to un-
derstand the interests of the student population 
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better and began to think of different ways that 
they could engage them. This really encouraged 
me as I have always found it important to meet 
the people we desire to reach out to where they 
are at.

Since I was a student, I have been interested in 
finding different ways to connect with people, as 
I have learned that the best way to reach out to 
someone is to bring the love and care of Christ 
to them. Additionally, I have found that, espe-
cially amongst my peers, there was a growing 
sense of defensiveness against Christianity and 
the Christian worldview. As such, I decided that 

it was important to connect to my peers not as 
someone who only knows what the Word says, 
but as someone who has integrated it with ev-
ery aspect of my life. I felt that through that, I 
could use my interests to connect with others and 
through those interests, speak about how a Chris-
tian would view life. This prompted me to start a 
small local fan group for a certain sci-fi television 
show and organise board games get-togethers at 
my place, as well as other smaller endeavours.

I understand that some of you reading this may 
be wondering how any of this can be considered 
outreach, since I never once mentioned that we 

i  do beLieve from 
experienCe that 
we have to see 
outreaCh as a Long 
term endeavour 
and not a short 
term one. 

“
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would discuss the Word or that we would speak 
about how Jesus has redeemed us from our sins. 
However, I do believe from experience that we 
have to see outreach as a long term endeavour and 
not a short term one. While that is a commonly 
understood thing, some of us (myself in the past 
included) would see it more as a long term rela-
tionship of us sharing with them about the gospel 
or studying the Bible together. While not impos-
sible, I have found that I never knew how to start 
that relationship since none of my peers would 
even be receptive of anything related to Christi-
anity in the first place. Instead, I could view it as 
a long term relationship that I could have with 
anyone in my life, getting to know someone, shar-
ing my perspectives while not forcing them on 
another, and having fun together. Through that, 
trust in each other’s perspectives would be gained 
and conversations about tougher topics such as 
religion can grow from that relationship. If we 
view outreach only as one-off events where we 
may see many coming to Christ, or only happen-
ing when you tell someone that they need Christ, 
then we may need to widen our understanding of 
what outreach can be.

Now with greater access to information, there is 
an increase in both accurate and inaccurate or, just 
plain wrong information. As such, we see many 
students thinking that they understand Christi-
anity while they actually do not, which has result-
ed in walls being built up against anything related 
to Christianity. While not wrong, expecting them 
to come to a church event has become more and 
more difficult due to these walls, and to tell them 

about Christ would only fall on deaf ears. As 
such, it is no surprise why many people are afraid 
to be involved in outreach as they fear the rejec-
tion that would come. So in order to reach out to 
them, we have to find a good way past their walls 
before sharing more about our faith, and one way 
would be to build up trust. 

To my surprise when I started engaging with 
others with my interests, my peers were more 
willing to hear about my worldview and per-
spectives since the trust had already been built. 
As they knew and trusted that I had thought 
through my faith, they were more willing to listen 
to what I had to say on even more controversial 
topics such as LGBT+ and politics. They also saw 
me as someone who looked at both sides of the 
issue, and cared about them as people, and not as 
an agenda. Through our interactions they under-
stood that I was not someone who was unexposed 
to the world, only knowing what was happening 
in the Christian ‘world’ and not in their ‘world’. 
Eventually their walls were broken down, and 
they discovered that Christianity was not what 
they had thought it to be.

I still remember when a friend of mine started 
talking to me about her concerns about the fu-
ture as life seemed uncertain. It was a friend I met 
through that small local fan group I mentioned 
earlier. That door definitely would not have been 
open if we did not meet. Another friend of mine 
started asking me more about God after he 
got into a car accident before one of the board 
games event I was organising. That opportunity 

through our interaCtions 
they understood that i was not 
someone who was unexposed to 
the worLd, onLy knowing what 
was happening in the Christian 
‘worLd’ and not in their ‘worLd’. 

“
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would not have been there if we did not meet often 
for board games. A SIM SCFer mentioned that she 
started meeting up with a few of the friends she met 
at the Smol Talk event, and was able to discuss about 
faith with them, which was something she was not 
able to do much before. One of the things I remem-
ber her saying was that these new friends would not 
have been willing to go to a church event since they 
felt that there may have been an agenda. Instead, they 
were thankful that they were able to meet Christians 
in a neutral setting.

These are just a few examples of connections made 
and authentic conversations facilitated through 
non-traditional means of outreach. In going to where 
the people are at and not expecting that they come 
to us, we would then be able to make an impact on 
their lives. One push back from this that I foresee 
would be the view that this is no different from mak-
ing friends with others with similar interests. I would 
partly agree to this. It is indeed not much different, 
so it should not be tough to do, and it is something 
we are already doing, making connections with oth-
ers. But unlike simply making friends, an intentional 
mindset is required that makes all the difference, an 
other-centric mindset that we desire to be a blessing to 
the other person. If we already do that when we make 
friends, then we are already doing outreach.

This has been a very apt time for me to write this ar-
ticle as many people are desiring to connect with oth-
ers during this period and, especially when tradition-
al methods of outreach may be tougher for us to do. 
When there are people around us who may be lonely 
or struggling with working in an inconducive envi-
ronment, is there anything we can do to help them? 
When we are unable to meet in large groups, what 
about the connections that can be made with smaller 
groups of people? Unless we are fine with resting on 
our laurels and hibernating, this is a time where we 
need to find new ways of reaching out and to help 
those around us through this challenging time.

in going to 
where the 
peopLe are 
at and not 
expeCting 
that they 
Come to us, 
we wouLd 
then be abLe 
to make an 
impaCt on 
their Lives. 

“

Joel Lim  graduated with a Bachelors of Arts (Psychology) from 
SIM University at Buffalo in 2017. He then joined FES as a 
part-time staff worker in 2019 assigned to SIM SCF and SUSS 
CF. He will be finishing his Masters at SBC in 2021. Joel is also 
an avid boardgamer and started his collection since 2012.
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How do we continue to be bringers of hope when 
it appears that Covid-19 seems to have dashed 
just that for individuals, communities, nations, 
regions and the world with its octopus-like im-
plications on so many aspects of life?

We too may have been affected at a personal level. 
It is already challenging to be cross-cultural wit-
nesses locally, let alone across the seas. But since 
the outbreak of Covid-19, we cannot be physical-
ly present as in the past when we could get across 
geographical borders with just a flight to journey 
onsite with our friends, and new acquaintances 
of different ethnicities, faiths and cultures. So 
how then do we realistically become bringers of 
God’s hope and see Him as an anchor, who em-
powers and strengthens us and others to navigate 
through the unchartered waters of the Covid-19 
pandemic and the ‘new normal’ that is before us.

To truly be God’s cross-cultural witnesses it is 
important to be loving like the Good Samaritan 
that Jesus teaches in Luke 10:25–37. The Good 

Samaritan overcame disruptions to his schedule, 
did not deny his responsibility in helping another, 
and rose above discrimination as well as preju-
dice. He was also willing to face dangers and dif-
ficulties to minister in compassion to bring hope 
to a fellow human being. Hence, in a nutshell, be-
ing a cross-cultural witness entails crossing sever-
al ‘barriers’ in addition to language and cultural 
differences – in fact, most of it has to do with 
inherent ones within ourselves and our Christian 
communities.

The most important aspect of the ‘new normal’ 
that isn’t new is Jesus being the anchor of hope who 
creatively inspires us to ‘think out of the box’ and 
come up with ways to meet the current contem-
porary needs around, as well as empower others 
to do likewise. 

Critical principles and handles to do so are root-
ed in the following four tangible hope-building 
steps we can take by (being):

riding the covid-19 
Wave With hope!
cross-cultural Witness across the seas
by: Juliette arulraJah
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h – honeSt 
Without question, it is essential that we ‘dive in deep’ to honestly examine 

our thoughts, perspectives, emotions, desires, dreams, etc. in light of the current 
context. Then we need to honestly acknowledge and face the fears each one of us 
struggles with. To do this, we choose, in God’s strength, to courageously rise above 
our fears, no matter how difficult, rather than to run from or be paralysed by them. 
This inner resolve enables us to be resilient in carrying out our choices of hope and 
being in a state of readiness for new things God is bringing our way!

o – oPen  
Creativity and innovativeness flow when we are not only open to new 

ideas and persons who are totally different from us, but also when we are open to 
laying down our prejudices, perspectives and pet agendas! By doing so, we de-
clutter ourselves and are better prepared for the new things God wants to birth 
and germinate through and with us. Are we ready to be ‘wombs’ for Jesus in being 
cross-cultural witnesses whether it be across the street or across the seas?

P – PonderinG 
Reflecting on the positive aspects of a situation certainly creates the right 

ethos for building hope! Just like when the pregnant virgin Mary was facing a 
tumultuous future, she pondered (in the Magnificat, Luke 1:48–55) about God’s 
mindfulness, mercy and might as He lifted the humble, filled the hungry and 
strengthened the helpless. In fact, Philippians 4:7–9 emphasises that the peace of 
God and the God of peace are with us when we first think about, whatever is true, 
whatever is noble, whatever is right, whatever is pure, whatever is lovely, whatever 
is admirable—excellent or praiseworthy,” and secondly, when we practically act on 
godly and righteous things!

e – endurinG 
It is imperative to keep in step with God’s unchanging purposes, though the 

way they are expressed may differ with the changing contexts and confusing times 
we live in as we endure life’s adventures. We need to know deep in our hearts and 
firmly in our minds, that His unwavering love and faithfulness are the very foun-
dation stones of hope, that will empower and carry us through to fulfilment, as we 
move in the fullness of God as He promised in Ephesians 3:19!
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Whether we be individuals, groups of Christians 
or even a local church, we can be the hands and 
feet of Jesus to be messengers of hope to those 
far away from us in other nations. After hearing 
and understanding the real needs of those we are 
trying to reach, we can help and empower them 
in very practical ways so that they too can be  
bringers of hope!

Some simple steps with long-lasting impact that 
we can take include being:
 

 

 
 
e-Care Pals
During this Covid-19 pandemic, some caring 
Christian Singaporean junior college students 
have volunteered to become E-Care Pals of stu-
dents a little younger than themselves from a 
school in Timor Leste. They clearly make time 
to journey one-on-one with their cross-cultur-
al pals to share with one another with regard 
to situations they face, academic lessons, family 

struggles, dreams, etc. As fellow sojourners in life, 
they are not required to, nor have the solutions 
to life’s problems but they are God’s channels of 
hope and encouragement, even as much as they 
learn from their pals about different ways to solve 
issues and grow in resilience. Similarly, some lo-
cal mission agencies and churches have now more 
intentionally begun developing this type of e-car-
ing system with missionaries, national workers 
and leaders on ministry fields across the seas so 
that the latter can stand steadfast and strong in 
constantly changing circumstances.

So, a very key feature of cross-cultural witness 
across the seas is capitalising on the digital plat-
form more than ever before! For digital natives 
like millennials and students, this is a natural ‘ad-
venture’ hotbed whilst for the older digital novic-
es, it is an exciting though sometimes frustrating 
time – but a very necessary one of equipping self 
and the local community in Singapore to be on 
the frontiers of cross-cultural witness! 

e-Creative innovators
There are more than 3,400 start-up companies 
across an array of 50 different sectors and many 
more being incubated today under the umbrella 
of the Singapore government’s Start-Up ecosys-
tem. This just underscores the hub of innovation 
and creativity that is bubbling over in our nation 
and I dare say a high percentage of this vibrant 
energy is coming from Generations Y, Z and 
younger. So, it is wonderful to hear of creative in-
novators from different sectors like digital media, 
social sciences, arts, science and economics seek-
ing to help others in another nation through the 
digital platform beginning with simple initiatives. 

These endeavours range from creating digital me-
dia (videos, etc.) for awareness of public health 
and safety measures, to developing methodology 
for data collection and analysis, to that of de-
signing a system of e-learning and more. More-
over, several Christian leaders in the marketplace 
are also strategically able and placed to mentor 
such initiatives across the seas though timing,  
transfer of technology, and empowering local 
leaders in foreign fields. Though these efforts 
need to be properly thought through, they cer-
tainly can undergird cross-cultural witness in the 
coming years.
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e-Content empowerers
Whilst many parts of the world are already dig-
ital, the strength of the Wifi may not always be 
consistent throughout nations with large por-
tions of rural areas. Thus, it is not easy to equip 
and empower large numbers of national lead-
ers in different locales within a nation (even in 
Southeast Asia), in addition to taking into con-
sideration their accustomed cultural practices of 
learning. A wiser way to approach the equipping 
of local leaders, including the next generation, 
whether the content is biblically-based, on finan-
cial self-sustainability, or mental and emotional 
health etc., is to conduct regular workshop-style 
training for a few key leaders. This is to be done 

in ‘small bites’ with practical handles for them to 
apply. Hand-holding and coaching opportuni-
ties will be given before the next training where 
further discussions can occur to allow partici-
pants to truly ‘learn’ content and be confident 
in using it. Then these leaders are encouraged to 
train and mentor a few others in their nation to 
slowly bring about a ripple effect of learning and 
empowering. I know of one instance where this 
strategy is being used by an NGO in Singapore 
to empower social service skills of local leaders 
in another nation to help monitor emotional and 
mental health of their constituents. So far, posi-
tive impact has been seen.

e-Collaborative Funders
The most pragmatic help many need in the na-
tions around us is economic help. This however, 
needs to be carefully given so that those in the 
cross-cultural field can eventually become finan-
cially independent as they have been ‘taught to 
fish’ and not just have their daily monetary needs 
met. There could be collaborative funding of 
trustworthy local leaders for the accomplishment 
of a task by an individual or a group. An exception 
to the rule may include enabling a local pastor, 

church-planter or evangelist to travel (perhaps on 
a motorbike) to share God’s Word and disciple 
new believers. Generally, it is wise to empower 
financial independence. Five months ago, a few 
young friends here decided to pool together some 
funds to help a pastor they knew in Cambodia 
to start a chicken farm, so that he can generate 
an income for himself and his church members. 
Praise God that after three months, the pastor has 
a small but sufficient sustainable income for his 
family. He has begun to help two other families 
in his church to start other income-generating 
measures, with the long-term intention for more 
of the community to be financially self-sufficient 
as they help each other through cooperatives and 
discipleship.
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Juliette Arulrajah, currently Area Director and Training Chairman of the Methodist Missions Society, was the former National 
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also involved in Transform World Southeast Asia, Asian Solidarity Economic Council and is passionate about spiritual nurture, 
discipleship, missions, leadership development, championing the younger generation, poverty alleviation, self-sustainability and 
transformation. 

e-Christ Warriors
From the Christian standpoint, the most im-
portant cross-cultural witness is to fan the faith 
of another or sow the gospel seed even as we are 
consistently growing our own. Several regular 
prayer meetings, spiritual conversations and dis-
cipleship coaching sessions with sharing of re-
sources on the digital platform, have sprung up 

with increasing frequency across Singapore as 
individuals, mission organisations and churches 
seek to be God’s vessels of hope to the nations 
around us. It is indeed wonderful to see God’s 
children of different cultures joining hands as 
His warriors of faith and supporting one an-
other with one heart and mind to fulfill God’s  
purposes.

So brothers and sisters-in Christ let us arise to 
be His covenant people and ride the Covid-19 
pandemic with hope as Jesus, the anchor of hope 
overflows, sustains and uplifts us with revela-
tions from above, discerning realistic wisdom and 
far-sighted strategies as we look to the future 
with promise!

I would like to invite each one of you to pray the 
following prayer:

“Because I am uniquely and wonderfully made 
by God the Father for purposes prepared for me 
before I was born, and because I am called to live 
for God’s mission rather than my own ambitions, 
and because Christ commands us to take the 
good news of His liberating love and empower-
ing hope to all peoples in all the nations of the 
world, I commit my entire life to obey the Lord 

of love and the Lord of the nations wherever  
and however He leads me. I count it an honour to 
be part of the God of hope’s global plan. I conse-
crate my life to be a cross-cultural witness for You, 
Lord, whether it be for business or education, or 
for leisure or ministry or across the seas. Anoint 
me to be Your love letter every day, everywhere 
and if need be even through the unconventional 
and unfamiliar. Thank you for blessing me with 
access to different nations, divine appointments 
and opening doors that no man can shut. I will 
put my trust in God who is faithful, and who is 
able to do great and mighty things through me, 
according to the power of the Holy Spirit that is 
at work in me. To God be the glory!»

What are you waiting for? Come, be hope-
birthers, hope-builders and hope-bringers!
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